
International Phenomenological Society

Phenomenology of Memory from Husserl to Merleau-Ponty
Author(s): David Farrell Krell
Source: Philosophy and Phenomenological Research, Vol. 42, No. 4 (Jun., 1982), pp. 492-505
Published by: International Phenomenological Society
Stable URL: http://www.jstor.org/stable/2107372 .

Accessed: 04/02/2015 04:28

Your use of the JSTOR archive indicates your acceptance of the Terms & Conditions of Use, available at .
http://www.jstor.org/page/info/about/policies/terms.jsp

 .
JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of
content in a trusted digital archive. We use information technology and tools to increase productivity and facilitate new forms
of scholarship. For more information about JSTOR, please contact support@jstor.org.

 .

International Phenomenological Society is collaborating with JSTOR to digitize, preserve and extend access to
Philosophy and Phenomenological Research.

http://www.jstor.org 

This content downloaded from 212.87.13.78 on Wed, 4 Feb 2015 04:28:18 AM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/action/showPublisher?publisherCode=ips
http://www.jstor.org/stable/2107372?origin=JSTOR-pdf
http://www.jstor.org/page/info/about/policies/terms.jsp
http://www.jstor.org/page/info/about/policies/terms.jsp


PHENOMENOLOGY OF MEMORY 
FROM HUSSERL TO MERLEAU-PONTY* 

"Memory, " says John Locke, "is as it were the Store-house of our 
Ideas." He elaborates- and qualifies- as follows: 

For the narrow Mind of Man, not being capable of having many Ideas 
under View and Consideration at once, it was necessary to have a 
Repository, to lay up those Ideas, which at another time it might have 
use of. But our Ideas being nothing, but actual Perceptions in the Mind, 
which cease to be any thing, when there is no perception of them, this 
laying up of our Ideas in the Repository of the Memory, signifies no 
more but this, that the Mind has a Power, in many cases, to revive 
Perceptions, which it has once had, with this additional Perception an- 
nexed to them, that it has had them before. And in this Sense it is, that 
our Ideas are said to be in our Memories, when indeed, they are actually 
no where, but only there is an ability in the Mind, when it will, to revive 
them again; and as it were paint them anew on it self, though some with 
more, some with less difficulty; some more lively, and others more 
obscurely. (Essay, II, 10, ?2.) 
Memory is a storehouse whose stores are nothing stored nowhere. 

... Call it then a power to revive perceptions of "ideas" once perceived, 
along with the assurance that one has perceived them before; a power 
of the mind to paint its "ideas" afresh on itself, though with varying 
degrees of verisimilitude. Verisimilitude? To what should memories 
approximate? Whence the assurance that one has perceived this or 
that before? Apparently memory is a storehouse? 

"Locke sank into a swoon," says Yeats, and neither he nor we 
have come round yet. Phenomenology of memory is "idling," is "in 
neutral gear," said Merleau-Ponty in 1955, because no one can 
decide whether memory is fundamentally "conservation" or "con- 
struction," storehouse or interior decorator, passivity or activity. In- 
terest in phenomenology of memory is obviously alive and well today: 
mnemonic phenomena are being compared in various respects to 
those of perception, imagination, fancy, hallucination, and so on. 
But whether the fundamental ambiguity of memory is being taken 
seriously today, the mystery that in one way or another has con- 
fronted all researchers in memory from Aristotle and Augustine to 
Bergson and Proust, I am not altogether sure. Locke, even in a 

* Aron Gurwitsch Memorial Lecture, read at the New School for Social 
Research on February 22, 1979. 
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swoon, describes that mystery well: 
In this secondary Perception, as I may so call it, or viewing again the 
Ideas, that are lodg'd zn the Memory, the Mznd is oftentimes more than 
barely passive, the appearance of those dormant Pictures, depending 
sometimes on the Will. The Mind very often sets it self on work in search 
of some hidden Idea, and turns, as it were, the Eye of the Soul upon it; 
though sometimes too they start up in our Minds of their own accord, 
and offer themselves to the Understanding; and very often are routed 
and tumbled out of their dark Cells, into open Day-light, by some tur- 
bulent and tempestuous Passion . .. (?7) 

In the present paper I want to approach that mystery by con- 
sidering Edmund Husserl's lectures and notes on internal time- 
consciousness and passive synthesis. Husserl's approach takes memory 
to be a source of phenomenological evidence. I also wish to refer 
briefly to Merleau-Ponty's "Monday course" of 1954-55 on the prob- 
lem of passivity. Merleau-Ponty's approach takes memory to be a 
source of ontological ambiguity. Because of the vast amount of 
material I want to bring to bear, I will provide very little analysis of 
specific problems; instead, I will unleash a series of provisional con- 
clusions I have come to in my own work, which I call Erinnerungsver- 
such, an "essay" in memory. I fear my paper may be provocative, 
without my really wanting it to be so. But you would gain nothing 
from a pedantic, and in any case incomplete, rehearsal of the con- 
tents of Husserl's and Merleau-Ponty's texts; I would rather incur 
your wrath than induce listlessness! 

Husserl remained intrigued by the related problems of time- 
consciousness and memory throughout his career, especially between 
1893 and 1926. (Much of his work on these issues, but by no means all 
of it, has been taken up into volumes X and XI of the Husserliana 
series, Zur Phdnomenologie des inneren ZeitbewuBtseins, edited by 
Rudolf Boehm, and Analysen zur passiven Synthese, edited by 
Margot Fleischer, both volumes published in 1966.) 

The Gottinger Vorlesungen of 1904-05, particularly influential 
since their publication in 1928, hope to shed light on a number of in- 
terrelated problems -perception, sensation, fantasy, figurative im- 
agination, and memory all within the perspective delineated by the 
title of the lecture course: Hauptstiicke aus der Phdnomenologie und 
Theorie der Erkenntnis. Husserl's guiding perspective derives from 
the tradition of Erkenntnistheorie; the focus is epistemological. 

In his introductory remarks to the lecture course Husserl stresses 
the importance and the interdependence of phenomenology of 
memory and time-consciousness. They are issues of extraordinary 
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494 PHILOSOPHY AND PHENOMENOLOGICAL RESEARCH 

complexity, which the Logical Investigations left virtually undis- 
cussed: 

Indeed, the entire sphere of remembrance (Erznnerung) and thereby 
the conglomerate of problems for a phenomenology of the originary zn- 
tuztzon of time are silenced to death, as it were, in that work. The extra- 
ordinary difficulties that lie here-perhaps the greatest in all 
phenomenology-I was not able to master. Because I did not wish to 
commit myself ahead of time, I preferred to be completely silent. (Kon- 
volut F I 9/4a-b, cited by Boehm, X, xvi.) 
From 1904 onward Husserl broke the silence, but not in order to 

commit himself. For the complex of remembrance and time- 
consciousness grew ever more intricate and bewildering as his study of 
it proceeded. Volumes X and XI of the Husserliana bear the traces of 
that intricacy and bewilderment. I confess that Husserl's texts, as they 
lie before us today in edited compilations, remind me of nothing so 
much as they do the texts of Nietzsche. Nietzsche -who says such 
unkind things about the ladies, then winks an eye and concedes that 
all these are merely "his" truths. Nietzsche-who says, "Do I con- 
tradict myself? Terrific!" Nietzsche -who says, "Congratulations, my 
dear Germans, again you misunderstand me." Husserl displays none 
of the bravado, but at the end of five pages of labyrinthine exposi- 
tion, diagrams of coordinate systems, distinctions, objections and 
responses to objections, he is most likely to write, "The question is, of 
course, whether any of this is true." Or: "I wonder whether it is all 
that simple?" Nothing is more entertaining than to watch an in- 
telligent and earnest philosopher trying to "refute" Nietzsche: he gets 
so many tweaks on the nose and jolly hits from behind that he is left 
hurting and -if he really is intelligent -laughing at himself. With 
Husserl, sober and utterly nonviolent as he is, things can be just as 
dangerous. I may provide a bit of entertainment myself by attempt- 
ing now a critique of the second division of the time-consciousness lec- 
tures, ??7-33. 

My complaint is simply that Husserlian phenomenology poses its 
questions concerning internal time-consciousness in a way that 
distorts the phenomena of perception, imagination, and memory to 
which it means to provide access. At the beginning of his exposition 
(??1-2) Husserl proposes to bracket all assumptions about or 
references to objective Zeit and to describe time as it is "lived," that 
is, experienced immanently in consciousness. Yet his descriptions 
throughout reflect prejudices that stem from the very realm of objec- 
tive chronometric time that ought to have been excluded. For 
Husserl, time consists of a series of now-points (Jetzt-Punkte) each 
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equal to each. Every point on the line-segment of time designates a 
location (eine Zeitstelle) for the positioning of objects; each point 
represents a unit (eine Einheit) possessing a discrete identity and in- 
dividuality that serve to fix the identity of the intuited or perceived 
object which occupies the point, "fills" it. The now-point is the source 
of objectivity; Husserl speaks of the Quellpunkt (?? 10-11). Thus, 
time is not sheer flux but a continuum which may be represented 
geometrically (?10) and calculated algebraically (?18), so that time- 
consciousness may approximate to the ideals of conceptual clarity 
and mathematical apodicticity (?? 16, 21, etc.). In ?? 30-33 Husserl 
reinstates the objective Zeit which phenomenology should in principle 
have nothing to do with, in order to secure the explicit identity of ob- 
jects (Gegenstdnde). He even invokes what he calls absolute Zeit, con- 
cerning which he formulates "a few a priori laws." But the reinstate- 
ment of "objective" time and the move to "absolute" time merely 
thematize what has been done surreptitiously from the outset: con- 
sciousness of time is interpreted exclusively on the basis of the in- 
herited notion of linear time as a sequence of discrete units; the flow 
of such units can in a sense be stopped and reversed, so that the con- 
tents of each unit can be scanned from the outside, as though time 
were a sprocketed filmstrip with a sequence of frames. Husserl 
employs two metaphors in addition to the grand metaphor of the 
flowing river, namely, those of the comet's tail (Kometenschwezf) and 
the linked chain (Kette). The latter metaphor prevails. 

The covert logic behind such an interpretation of time emerges 
when we consider the problem of remembrance. The criterion that 
distinguishes primary from secondary remembrance, that is, fresh 
retention from reproductive recollection, is the criterion derived from 
the now-point of perceptual experience, namely, clarity of presence. 
Although the example (the tone) is aural, the model is visual. It is the 
model of an object receding into the distance and diminishing in 
clarity (?? 9, 21). The issue for Husserl is whether reproductive con- 
sciousness is trustworthy, that is, whether the Vergegenwartigung ex- 
ercised in reproductive recollection, especially in the remote sphere, 
can restore to consciousness what the primal impressions of percep- 
tion, in Gegenwdrtigung, once granted. On the one hand (?13), 
Husserl ridicules the idea of trying to compare the memory-image 
constituted in the "now" with the original intentional content of the 
memory, which is "not-now," since memory is not a figurative con- 
sciousness (BildbewuBtsein) which could compare portraits with 
originals. On the other hand (??17, 42), he distinguishes fresh reten- 
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tion from recollection by saying that while the former really presents 
its object, as does perception, where the object is self-given, recollec- 
tion "merely" presentifies it (Vergegenwdrtzgung), "only" re-presents 
it (Vorstellung), as though recollection were indeed the attempt to 
portray or somehow approximate to an original. Nevertheless, 
Husserl's strategy throughout is to secure for secondary remembrance 
the self-evidence of retention which retention derives from perceptual 
impressions and which perception derives from the "one and unique" 
objective time (?32). His preoccupation with memory arises from the 
need to obtain clarity and secure evidence concerning the constitu- 
tion of a perduring objectivity. Husserlian phenomenology therefore 
goes to mnemonic things themselves only insofar as they conform to 
an inherited ideal of clarity. It has no interest in memory unless 
memory taps that Quelle of evidence that phenomenology seeks. 
Thus in the Nachtrag und Ergdnzung to ?32, printed as Beilage IV, 
Husserl affirms that he can "verify" by means of remembrance that 
what he has earlier perceived is the same as what he subsequently 
recollects. "This takes place in the straightforward remembrance, 'I 
have perceived that,' and in the recollection of the second level, 'I 
have remembered that' " (X, 108). What is so difficult for neuro- 
physiology that it seems impossible (namely, "recall") is so easy for 
phenomenology that it seems inevitable. "If the object has been given 
once, then it can be given as often as one likes . . ." (ibid.). Such ade- 
quacy of recollection derives, to repeat, from the pure Objektivztdt of 
punctuated, sprocketed time, the various successive points of which 
can be identified and linked to a specific objective content "again and 
again." Husserl writes: 

To the constitution of time belongs the possibility of identification. I 
can perform a remembrance-back (a recollection) again and again. I 
can always produce each fragment of time with its filling "again," and 
then in the sequence of reproductions that I now have I can catch hold 
of (erfassen) the same thing-the same duration with the same content, 
the same object. The object is a unity of consciousness that can be proven 
to be the same in repeated acts (thus, in temporal sequence), to be what 
is identical in the intention. What is identical is identifiable in as many 
acts of consciousness as one likes, and indeed is perceivable, repeatedly 
perceivable, in as many perceptions as one likes. I can "at any time" 
convince myself of the identical "it is" . . . I can deploy myself back at 
every position of the flux and produce the flux "once again" (X, 109). 
The "as often as one likes" (beliebig oft) of reproduction is ex- 

tremely important, since it designates for Husserl the realm of 
freedom. Here consciousness finds refuge from sheer passivity. 
Freedom grants the kind of irrefragable presence that the tradition 
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has always found in immanence and which phenomenology requires 
for its "evidence." Thus there is always something going on behind 
the scenes in the phenomenological drama. In ?18 Husserl discusses 
the recovery (Wiederholung) of a given succession of past time which 
otherwise would be irrecoverably lost. Concerning such recovery 
Husserl insists: 

I "can" do that, indeed, "as often as I like." The presentifying of an ex- 
perience lies a przorz in the realm of my 'freedom." (The "I can" is a 
practical "I can," and not a "mere representation") (X, 42). 

It is ultimately the realm of freedom, the practical "I can," that 
enables Husserl to claim for recollection a kind of evidence which, 
while not totally adequate to the evidence of perception, does par- 
ticipate in apodicticity. It is the beliebig oft that points in the direc- 
tion Husserl's work was to take -with the question of passive syn- 
thesis. For if beliebig were understood to mean "totally arbitrary," if 
freedom lost its grip on the given world, then all would be lost. 
Phenomenology would become, as Husserl warned, "a fairytale." 

But before proceeding, let me introduce some additional critical 
remarks concerning (1) distortions of phenomena in Husserl's 
analyses of time-consciousness, (2) the notion of "now-points" within 
a continuum, (3) Husserl's attempt to distinguish Gegenwdrtzgung 
from Vergegenwdrtigung while securing the evidence of the former 
for the latter (in the form of secondary remembrance or recollection), 
and finally (4) the notion of freedom. 

1. I began with the complaint that Husserl's preconceptions 
regarding time distort phenomena. Let me refer to ?14 and the ex- 
ample-Husserl's sole example, nota bene!-of the remembered 
melody. We remember a melody heard recently at a concert. We can, 
Husserl insists, "run through" the melody note for note, as though we 
were hearing it now. He adds the phrase mutatis mutandis, but does 
not pursue the differences, insisting that we can let a melody run its 
course note for note, interval for interval. In remembrance we 
"hear," as it were, each tone, the first tone first, the second tone sec- 
ond. "In each case there is always one tone (or tone phase) in the 
now-point" (X, 35). What such hearing which does not hear is, 
Husserl does not try to describe, neither in its many modes and 
varieties, nor in its parallels and contrasts to remembered sights, 
smells, tastes, and touches. Surely, it is possible to "hear" a melody in 
the way Husserl describes, granted certain preconditions. It is even 
plausible that we hear that way when the demand to perceive punc- 
tuatedly, cinematographically, as it were, has been issued. But for the 
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most part, unless I am trying to prove something phenomenologically, 
I remember melodies in an altogether different way. Let me offer one 
example. 

I have recently heard the bass intone, "O Freunde, nicht diese 
Tone! Sondern, laBt uns angenehmere Anstimmen und freuden- 
vollere." I now try to let the melody run its course interval for inter- 
val. By the time "angenehm-" comes my reproduction is a jumble; the 
sounds - they are not tones - elide somehow and their duration and 
even their sequence become unstable. Husserl insists that he can 
reconstitute the melody perfectly because he is in possession of a 
diagram of retentions and protentions secured to each of those notes 
in "angenehm-." Husserl has the sheet music. He speaks of an 
"originarily constituted recollection" that "takes shape in a con- 
tinuum of primal data and retentions," a recollection that "con- 
stitutes (better, re-constitutes) at the same time an immanent or 
transcendent objectivity of duration . . . " (X, 36). Whatever my 
recollection of the "Ode to Joy" does, it does not do that. It does not 
reconstitute discrete perceptual impressions (?15), and there is 
nothing readily identifiable to which it might be declared "adequate" 
(?16). It has essentially nothing to do with the geometric model of a 
"continuum of gradations in the direction of an ideal limit" (X, 40) 
which would be the self-givenness of perception and which I would be 
"free" to scurry back to at any time. For the ideal limit (Limes) is not 
"out there" as a kind of distant but inspiring horizon; it obtrudes at 
every moment of Husserl's recollective project. Beethoven's melody 
drowns in a clangor of expectations and demands. 

2. Husserl is not altogether unaware of the problematic 
character of those points he designates asJetzt-Punkte. (Cf. ?31 of the 
later lectures on passive synthesis, XI, 145-48.) One of the problems 
has to do with the mathematical notion of "continuum" as such. A 
continuum is defined as a set having the same number of points as all 
the real numbers in an interval. Real numbers are identified as the set 
of rational numbers (i.e., the positive and negative integers, in- 
cluding all fractions whose denominator is not zero) together with the 
irrational numbers (i.e., those not expressible as quotients of integers, 
those that manifest a nonrepeating decimal expansion into infinity, 
so that in the effort to locate them on the number-line -as Joyce 
says - "nought nowhere was never reached"). Hence, to call time a 
''continuum" of now-points is to dissolve all points into the utterly 
dimensionless geometric objects they have been for mathematicians 
at least since Leibniz. Hegel for this reason calls the point "the nega- 
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tion of space itself" (Enz., ?256). The problem for Husserl becomes 
one of trying to conceive of Jetzt-Punkte as fixed units that frame a 
content which can be "located" in time. In his notes "Toward the 
Dissolution of the Schema A uffassungsinhalt-A uffassung" (1907-09), 
notes whose "earth-shattering" importance Rudolf Boehm has in- 
timated, following Merleau-Ponty (cf. Boehm, X, xxxv-xl), Husserl 
writes: "Here there are infinities contained within infinities, and an 
infinite number of times" (X, 328). Even before that, in the third 
division of the lectures themselves, Husserl writes: 

If we observe .. . the constituting phenomena, then we find a flux, and 
every phase of this flux is a continuity of profiles. But it is impossible in 
principle to expand any phase of this flux into a continuous succession, 
hence to think the flux in a transformed manner, such that the phase 
would be extended into an identity with itself. Quite to the contrary, we 
find, necessarily and in principle, a flux of perpetual "alteration," and 
such alteration has the absurd property of running along just as it runs, 
so that it can run neither "faster" nor "slower" than it does. Thus, every 
object that might undergo change is missing here; and inasmuch as in 
every process there is "something" that proceeds, here it is not a matter 
of process. There is nothing here to be altered, and therefore we cannot 
speak meaningfully of something that perdures. Hence, it is senseless to 
try to find something here, within a period of duration, which for once 
would not change (X, 74). 

3. The problem of the "continuum" would not be worth discuss- 
ing at length were it no more than a metaphor for Husserl. I believe it 
is more than that, as I believe that what we have in Husserl's lectures 
is not a phenomenology of time-consciousness so much as a 
phenomenon of mathematical imagination. The "tone," for exam- 
ple, which Husserl invokes during his analyses is neither a heard 
tone - it possesses duration and intensity but no timbre - nor even a 
remembered tone. It is a hypothetical tone, produced by neither 
catgut nor reed nor synthesizer, but posited in and by the 
mathematical imagination. Thus even when Husserl describes the 
apodictically evident self-givenness of aural perception, he is attuned 
to, he "hears," a thoroughly modalized imaginative entity. The Urim- 
pression and Urinhalt of the tone lies not in Gegenwdrtigung but in 
Vergegenwdrtigung. To those same notes on "Dissolution" Husserl 
appends the remark, "Urempfindung ist etwas A b s t r a k t e s" 
(X, 326). 

4. Finally, regarding the notion of freedom, I note that Husserl 
never subtends to the "I can" a phenomenologically based "I cannot. " 
He does concede that there are "stages of clarity" in remembrance, 
that there is "fogging," "fusion," "displacement," and sometimes 
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even a "painting over" of memory contents. But at each stage of his 
analysis the effort is to minimize the possibility of error and to max- 
imize the efficacy of the "I can." 

A purely theoretical reply is difficult. But my own Erinnerungs- 
versuch convinces me that exercise of the "I can" rests upon an ir- 
reducible ambiguity: after diligent practice I can remember more 
than I would have believed possible; with even greater diligence, and 
after further practice, I can also fail to remember. The narrator of 
Poe's "Ligeia," trying to call to mind the quality in Ligeia's eyes, says, 
"There is no point, among the many incomprehensible anomalies of 
mind, more thrillingly exciting than the fact- never, I believe, noticed 
in the schools -that in our endeavors to recall to memory something 
long forgotten, we often find ourselves upon the very verge of remem- 
brance, without being able, in the end, to remember." As for error, 
fogging, fusion, and so on, they are not so easily minimized. Nothing 
rests more secure in the realm of the practical "I can" than the ability 
to be apodictically certain and still to be wrong. No one stands 
behind me who can establish the identity of what I remember and 
what was. When Piaget's plucky school children fail to reproduce 
properly a task they have learned some months before, in other 
words, when their memories fail them, they often remain convinced 
that they have remembered the solution perfectly. Piaget concludes 
(Memoire et intelligence, p. 468) that "there is no difference of intrin- 
sic quality or of content between a false remembrance and a true one: 
a false reconnaissance gives the same impression of de'ja vu (and of its 
belonging to me, the impression of "moi-ite') as an accurate recogni- 
tion." 

In the text of Husserl's 1925-26 lecture course, Grundprobleme 
der Logik, now constituting the first part of the A nalysen zur passiven 
Synthese, the problem of memory and phenomenological evidence 
receives its most detailed exposition. Here I can say nothing about the 
wealth of analyses e.g., those of Division Three on Assoziation, Af- 
fektion, and Weckung-which remain central for any 
phenomenology of memory. I want to make a critical insertion into 
the second division, which Husserl called "Evidenz," at chapter 3, 
"The Problem of the Ultimate Validity of Experience." Specifically, I 
will turn to ?25, "Recollections, the Source for an In-itself of 
Objects," the second part of which deals with "Recollections of a 
Sunken Conscious Past." I will also be referring to a remarkable text 
from 1922-23, "The Apodicticity of Recollection," now printed as 
Beilage VIII, and especially to its ninth section, "Recollections of the 
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Remote Past." 
Such recollections of a "sunken" or "remote" past are crucial for 

Husserl's project. For while it seems indisputable that we can hold on 
to the immediate past of any given perceptual experience by means of 
fresh retentions, the freedom to recall the distant past is more prob- 
lematic. Here the lines of retention attenuate; their connection with 
the present of consciousness becomes ever more fragile. Yet Husserl 
asserts that "to every recollection of this group also there corresponds 
a necessary idea, that of an incorrigible self (undurchstreichbares 
Selbst)" (XI, 114). The incorrigibility, i.e., "noncorrectability," rests 
on the supposition that doubt concerning the objectivity of a given 
recollection can result only from an interpenetration (Durcheinander- 
schiebung) or fusion (Verschmelzung) of similar contents. Such con- 
tents have an affinity for one another by virtue of the fundamental 
associative law of similarity; hence they may interpenetrate even 
though they belong to different "points" of the past. But it remains 
the case, Husserl avers, "that the content of each remembrance 
characterized as false is false only with respect to the unity of the 
whole conglomerate; it remains true with respect to its parts" (XI, 
115). Of course, we might object that such Durcheinanderschiebung 
can wreak as much Durcheinander or confusion as anyone could 
perversely wish: instead of a man standing before a parrot in a cage, I 
recollect a jailbird confronted by a loquacious, greenclad jailer. 
Husserl explicitly denies that memory can play such tricks in in- 
finitum, since all confusion is a confusion of "discrete elements," so 
that "there must be an end" to it. He ignores the possibility that im- 
agination or simply conjecture may-indeed must-intervene in 
reproduction, so that the jailer's flashy green uniform becomes 
evidence for the fact that it must have been St. Patrick's Day at the 
local precinct. What is the "end" where all deception and illusion 
must dissolve? Answer: the "self-givenness" of each part of the 
recollection at a discrete point of time in the past. Such self-givenness 
constitutes, as we know, the source of objectivity. Consciousness is 
linked to that source by a "chain of Selbstgegebenheiten that are no 
longer subject to correction" (ibid.). Husserl grants that this chain is 
an "idea," that is to say, that it is an image of the "ideal limit" of "the 
most complete self-givenness." Yet with one eye on the ideal limit and 
the other busy examining recollections "down to their kidneys," as 
Husserl says, the phenomenologist can plunge through the fog "to the 
true self." 

Nevertheless, the search for mnemonic evidence ends, not in the 
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heaven of ideas and ideals, but in a Teufelskreis, a vicious circle. The 
Quelle of evidence is the Selbstgebung that occurs in perception, 
Wahrnehmung. Yet perception, as the very first page of the Analysen 
demonstrates, is always subject to the play of perspectival profiles or 
A bschattungen. The A bschattungen cohere thanks to the passive syn- 
thesis that occurs in and as the stream of time-consciousness. And 
now the analysis of the stream appeals to Selbstgebung in perception 
as the font of its objectivity! Not even the programmatic retreat to a 
sphere of immanence (cf. ?24) can rescue phenomenology from the 
circle. At the place where Husserl affirms the apodicticity and in- 
dubitability of "immanently constituted Being, in its living present," 
he is constrained to add the following marginal note: 

I am not altogether satisfied with this. The objective realm constitutes 
itself from the outset as temporal, and the moment-like phase is an 
abstraction that we must first formulate. Thus the incorrigibility of the 
moment is not something primary (nicht ein Erstes). (XI, 110 n. 1.) 

But, lest my paper be swallowed up in critique -which is always 
one-sided, always abstract- let me suggest the point at which the 
analyses of passive synthesis remain a positive source, if not of 
evidence, at least of useful descriptions. It is the point where the 
phenomenologist confronts "the inarticulate empty horizon" (XI, 
376) of the remote past, at the "zero-point" of affective force, where 
the first stirrings of Weckung begin. How we are to account for these 
stirrings Husserl is at a loss to say. Surely his own attempt to derive all 
affective force from a perceptual present that radiates similar hyletic 
data - one of the last residues of sensualism in Husserl's work - is 
woefully inadequate. But he does pose the problem of "awakening" in 
such a way that positive future research will have to return again to 
Division Three, "Association." Here I can only provide the hint that 
such research must, as I believe, invoke the finite power of embodied 
revery, a power that has nothing to do with "transcendental subjec- 
tivity" or what I have called the "mathematical imagination," a 
power that cannot be described in terms of Husserl's metaphysical 
heritage.' 

In his Phenomenology of Perception Merleau-Ponty insists that 
"passive synthesis" is not a solution but "an index designating a prob- 
lem" (P, 479). At the opening of his Monday course in 1954-55 on the 

' Only after this paper had been written and presented did I become aware of 
similar formulations and conclusions in Jacques Derrida, Speech and Phenomena, 
tr. David B. Allison (Evanston: Northwestern University Press, 1973). See esp. 
chap. 5. 
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problem of passivity, he emphasizes the ambiguous character of the 
human subject: he is no mere link in a causal chain which the sciences 
tend to identify with cosmic order, nor is he the reflecting Subject 
who reduces all obstacles to his own constituting activity. Perceptual 
experience, according to Merleau-Ponty, displays "a genre of being 
with respect to which the subject is not sovereign, but without his be- 
ing imprisoned in it" (Resumes de Cours, 66). The ambiguities of 
perception carry over to the realm of memory, which is "inspired by a 
past that apparently escapes it" (66-67). The most stubborn among 
these ambiguities is perhaps that of "conservation" vs. "construction." 
Memory seems to be the latter, for it traffics solely in "repre- 
sentations." Yet there would have to be another memory behind the 
constructive one that could attest to the value of its constructions; 
there would have to be an access to a past "freely given," radically un- 
touched by the workings of voluntary memory. 

Merleau-Ponty suggests that the only way to remain true to the 
ambiguities of memory, e.g., the immanence and the transcendence 
of the past, the activity and the passivity of remembrance, is "to 
refrain from posing the problem in terms of representation" (72). For 
not even the present is granted in and as a Vorstellung; it is rather "a 
certain unique position-of-index for l'etre-au-monde." And as the 
present is not a representation, it is not granted at a discrete now- 
point on the line-segment of time. "Time is not a line but a network 
of intentionalities" (P, 477). Our relations to the present, as to the 
past and future, must be attributed to "a postural schema that 
possesses and sketches out a series of temporal positions and 
possibilities" (72). As the term "postural schema" suggests, this series 
of temporal positions and possibilities is a feature of the lived body. In 
the Phenomenology Merleau-Ponty compares time itself to a gesture 
that "envelopes all the muscular contractions that are necessary to 
realize it" (P, 479). The lived body is the proper source of that 
"sedimentation" of time of which Husserl speaks. Recall the famous 
passage at the beginning of Proust's Du CNte de chez Swann, (cf. P, 
211 n. 1), which invokes the memory of knees, ribs, and shoulders. 
When I use the word "revery" I am not thinking merely of or 
in -my head. 

Finally, if memory is neither conservation nor construction, 
neither storehouse nor interior decorator, then neither is it the con- 
trary of forgetting. "True memory," according to Merleau-Ponty, is 
to be found at the intersection of remembrance and oblivion, "a l'ins- 
tant ou revient le souvenir oublie et garden par l'oubli' " at the instant 
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when a memory returns -a memory forgotten and preserved in its 
forgottenness (72, my emphasis). Both remembering and forgetting 
are "modes of our oblique relationship to a past that is present to us 
only by virtue of the determinate emptiness it leaves in us" (ibid.). 

How, now, at the end, am I to conceive of the movement of 
thought at play in all that has gone before? One way is to speak of it as 
a move from phenomenological evidence to ontological ambiguity. 
That would be a regression, of course, if evidence (i.e., clarity of 
presence in a present) were truly free of ambiguity and if the Being of 
time posed no genuine problem. For Husserl they never ceased being 
problems. Let me therefore risk a formulation of the "essential task" 
for phenomenology of memory today, as though there were only one! 

Phenomenology of memory must extricate itself from the 
epistemological context, for two reasons. First, the horizon of expec- 
tations already constituted by our tradition for the epistemological 
context causes us to ignore the greater part of mnemonic experience 
and to distort the part we do take up. Second, the epistemological 
project itself rests on certain metaphysical presuppositions, certain 
convictions about the Being of the beings it encounters, presupposi- 
tions and convictions that are not directly accessible to it, so that the 
seed-bed of the epistemological context is in fact a self-generating 
and self-reinforcing naivete. To extricate phenomenology of memory 
from epistemology is therefore not to promulgate mugwump 
phenomenology; the extrication is in service to phenomenology's self- 
understanding. 

It is of course ironic that transcendental phenomenology should 
founder where we would most expect it to succeed. In pursuit of 
memories which are its own, self-consciousness appears to cir- 
cumscribe a domain of perfect interiority. Here all estrangement 
seems to be reconciled; here the sphere is turned inside out without 
puncturing its surface. Sensation and perception, which in spite of all 
epoche still bear traces of the natural world that is to be constituted, 
surrender their place to sheer immanence. Memory ought to be the 
seat, the throne, of absolute subjectivity. 

At the close of the Phenomenology of Spirit, Hegel describes the 
ultimate stage of the science of the experience of consciousness, das 
absolute Wissen, in two words. The first is Er-Innerung, the con- 
templation by spirit of all the images it has cast in the course of its life 
history, with the recognition that these images are its self, reflections 
of its profoundest interiority. But Hegel requires a second word, a 
word to name the unassimilable exteriority such a history or passage 
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entails, to name the happenstance that if spirit can go inside then it 
must be outside, and that word, you recall, is Schddelstdtte, 
Golgotha. 

Husserl too experiences -if from afar -the Golgotha of con- 
sciousness in the form of Wiedererinnerung: without its lifeline to 
retention or fresh remembrance, and ultimately to the selflgivenness 
of objects in a self-constituting though accessible world, memory is 
abstract and empty-lifeless. Yet when phenomenology pursues the 
lifeline it finds that self-givenness rests, not upon the momentary in- 
gestion of discrete particles of that world, but upon a sustained 
presenting of beings in time; and so it finds itself moving in a circle, a 
circle neither of heaven nor hell but of world and earth. To abide in 
this circling, however, is not to found a new rUT 'pI?. The future of 
phenomenology lies in aKNClS. 

DAVID FARRELL KRELL. 
UNIVERSITY OF MANNHEIM. 
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